Key notes
Anne Kershen, Queen Mary & Westfield College, London

Old Migrants, New Definitions:The Viking Diaspora through a theoretical and typological lens
The movement of people is as old as the bible. The theorising and typologizing of  demographic movement is not.  It was not until the late nineteenth century that a German geographer, Ernest George Ravenstein, in a lecture to the Royal Statistical Society, put forward a series of  'Laws of Migration', in which he sought to explain what drove an individual from home to elsewhere.  For almost a century Ravenstein's 'push and  pull' theory reigned supreme. However, the global implications of the migrations that followed the Second World War impelled social scientists to revisit Ravenstein and look more intently at the phenomenon. The outcome was a diversity of migration theories, some of which expressed dissatisfaction with the 19th century geographer's individualistic and a-historical approach. The new range of theories covered a spectrum from the liberal neo-classical - which took push and pull an economic step further - through to the historical-structural, or Marxist, which latter interpreted the movement of people as part of the ongoing power struggle between capital and labour. More recently theorists have had to accommodate the global and the transnational, as well as a recognition of the  pioneering female migrant. This latter enforcing a re-evaluation of 'household strategies', within a context of human need, greed and tenacity.

Of the building bricks that make up migration theory, amongst the most important are typologies and patterns and flows. In simple terms, what kind of people are migrating and in what direction, how regularly and in what strength does the movement take place? For the flows of migrants are not just dots but in reality individuals whose movement is voluntary or involuntary; those with some, little or no skill; the young and the old; men, women and children. 

At first glance it may seem that the above can have little application to the Viking Diaspora, but through a more detailed account of the theoretical principles referred to above and an enumeration of the typologies, I intend to demonstrate that some contemporary theories, though obviously not all, can be applied to Norsemen (and women!). For they too had to make 'rational' decisions as to the benefits of moving from point A to point B; they too had to select a receiving society – friend or foe;  they too may have been transnationals, retaining links with home whilst laying foundations in the elsewhere; they too, in their own way, were 'empire builders'. 

The intention of this paper is to introduce Viking historiographers to modern theories and typologies of migration and suggest that these may provide a new dimension to studies of Norsemen.

Guðrún Nordal, University of Iceland

Pagan myth, skaldic poetry and the writing of the sagas of the Icelanders.

The successful exoneration of the oral, pagan heritage of the medieval Icelanders to the Latin Christian textual culture through the intermediary characteristics of skaldic verse is at the root of the flourishing literary production of the thirteenth century in Iceland. There is an unequivocal tie between the art of the poet and prose writings of the thirteenth century. Skaldic verse was, as we know, practiced by pagan and Christian poets alike, and it can be difficult to date some of this verse with accuracy. When skaldic stanzas can securely be attributed to tenth- and eleventh-century poets they remain the most distinctly oral (and pagan) legacy in the written sagas of the thirteenth and fourteenth centuries; perhaps the only authentic voices in the text. Notwithstanding, or rather due to their roots in a datable and often pagan past, the learned scholars of the thirteenth century used them as the only indigenous counterparts to Latin verses in the grammatical tradition and they became the accepted sources in the official chronicles of the Scandinavian kings.

The Christian writers of the sagas of Icelanders draw up a complex picture of the pagan past in Iceland, Norway and the British Isles, sometimes using skaldic poetry, authentic or not, as an integral part of their presentation of the past. In my lecture I will consider the ways in which skaldic verse is integrated into the ‘pagan’ part of the narrative, and ask how the mental mapping of Norse myth and the pagan past is attested in these sections in the sagas of Icelanders.
North Atlantic Commun(al)ities 
Joe Allard, University of Essex

The Greenland Stories
The stories and reports about Greenland preserved in the Íslendinga Sögur offer a unique view of several of the terms of this conference. It was first settled by the Norwegian/Icelander Eiríkr Rauði, himself a heathen. It converted to Christianity during the same years as Iceland. Eiríkr’s son Leifr embraced the new faith but Eiríkr stubbornly refused. From Greenland, of course, were the recorded expeditions by Leifr and Karlsefni to Vínland in Eiríks Saga Rauða and Grænlendinga Saga.

In my paper I will discuss issues of the Greenlandic relationships with Iceland and Norway as homeland, and the figurations of the pagan past: Karlsefni and Guðríðr’s marriage and return to Iceland; what we’re told about Snorri Karlsefnisson [the first European born in North America]; the pagan rituals of the seeress Þorbjörg; the waking dead [though not revenants really]; Greenlandic/Icelandic feelings about Vínland and its natives.


I will also consider other saga sources that deal with Greenland and reflect, in some measure, the issues of diaspora in the Viking Age. Króka-Refs Saga is especially interesting in reference to notions of homeland. Although born in Iceland the exceptionally clever and gifted Ref spends a lot of time in Greenland and other places. Auðunar þáttr vestfirðska ranges from Iceland to Greenland to Norway to Denmark to Rome and back again and involves Auðun’s dealings with a polar bear, King Haraldr and King Sveinn. Finally the Grænlendinga þáttr raises issues dealing with ‘nationality’ and, particularly, the law.
Jón Viðar Sigurðsson, University of Oslo
The Good, the Better and the Best: Chieftains, Earls and Kings

Earl Rögnvaldr Brúsason ‘was one of the handsomest of men, with a fine head of golden hair, smooth as silk. At an early age he grew to be tall and strong, earning a great reputation for his shrewdness and courtesy…’. This description is typical of how earls are portrayed in Orkneyinga saga, the focus being on their appearance and personal abilities. In Orkneyinga saga it is usually only earls who are portrayed, and in this way the saga author underlines their importance and distinction. The earls were taller, stronger, more aggressive and smarter than other men in Orkney. It is obvious that the descriptions of the earls’ personal skills reflect virtues that were significant in the power struggle in Orkney; otherwise they would not have been mentioned.

In this paper my aim is to compare the appearance and personal abilities of earls of Orkney (jarlar), kings of Norway (konungar), and Icelandic chieftains (goðar) in sagas dealing with the period c. 900-1200, and how qualities attributed to these three groups of secular leaders expose significant differences between these three societies, both in pagan and Christian times.

Pragya Vohra, University of York
The Brothers Eiríksson in Vínland: Family Exploration or Family Myth?

The story of the Norse discovery of Vínland is preserved in the two ‘Vínland sagas’, Eiríks saga rauða and Grænlendinga saga. In both these sagas, among the major players involved in these exploratory efforts, are three brothers – Leifr, Þorvaldr and Þorsteinn – all sons of the founder of the Norse Greenlandic settlement, Eiríkr rauði. While the historical accuracy of the sagas has long been suspect – an issue unlikely to ever be resolved – it is interesting that the only two saga sources about the discovery of Vínland actually concur on most details with respect to the roles of the brothers.

Could it be that the Eiríksson brothers had indeed discovered and attempted to settle Vínland because they were in a unique position to do so? They were, after all, the sons of an explorer who had founded a new colony, and so undoubtedly had access to first-hand knowledge of the various requirements of such an endeavour. Alternatively, had others been involved or even pioneered this endeavour, while the sagas choose to record only the achievements of these brothers? One of the suspicions cast on the historicity of the sagas in general is that they were created or doctored in order to elevate the position of particular prominent families of 13th century Iceland. By analogy, the ‘Vínland sagas’ could well be a myth attributed to their ancestors by their 13th century descendants in order to elevate their own positions, or a literary tribute by a third party to the descendants of this family, or even a myth engineered by the family itself meant to function as mnemonic guidelines of ideal familial behaviour, achievement and status for the descendants.

The easy answer to this conundrum would be to accept the emphasis on the brothers as a fabrication of later generations or literature or both. But it is worth analysing whether or not such exploratory impulses and attempts did indeed tend to involve members of the same family, especially within the same generation. Using theories of social and family memory, this paper aims to look at the functioning of familial relations in the exploration of Vínland as described in Eiríks saga rauða and Grænlendinga saga, especially focussing on the roles played by the three Eiríksson brothers. 

Shaping memory in stone
Lesley Abrams, Balliol College, Oxford

The Problem of the Hogback

The hogback, a type of stone monument found primarily in northern England and southwest Scotland, has long been seen as a Scandinavian phenomenon. Students of northern Britain in the Viking Age have also considered hogbacks to be expressions of Christian identity in Scandinavian form. They are, however, unlike anything to be found in Scandinavia itself, which had no contemporary tradition of stone sculpture outside Gotland. And while their ecclesiastical settings suggest a Christian association, their iconography generally lacks Christian symbolism. These problems have left the hogback in an enigmatic position, yet whatever message these massive monuments were meant to convey, they were surely complex and ‘fit for purpose’, and my paper will explore what that purpose (or purposes) might have been. In what context were hogbacks constructed? Were they initially pagan? Were they sanctioned by the Church, accommodating new symbols and styles to accommodate new Christians? Or did they initially declare a particular political allegiance? While questions such as these may be impossible to anwer, they contribute to the debate about assimilation and the question of how cultural memory was reshaped (literally) in the settlement settings.
Lilla Kopár, The Catholic University of America
An Intercultural Dialogue Set in Stone
The conversion of the Anglo-Scandinavian settlers in northern England was a gradual process. Its first phase, which is perhaps best described as a period of religious accommodation, is powerfully attested in the visual medium of stone carvings (specifically, ca. 50 monuments of mixed Christian and pagan Scandinavian iconography found in the northern parts of the Viking settlement area). Today, these monuments serve as a primary source for understanding the conversion and cultural integration of the Viking settlers as an intellectual process. The religious and cultural traditions of the northern English and their Scandinavian neighbors had a number of opposing features and concepts, and yet these sculptures demonstrate the ability of the artists and their audience to perceive meeting points and correspondences between the two traditions and an interest in expressing it in a public medium. A systematic survey of the surviving corpus suggests a particular intellectual pattern in the selection of the pagan narrative material (which is considerably narrower than in the art of Viking-age Scandinavia) and its integration into the Christian context. This pattern is best described as figurative—it is similar to and yet clearly distinct from typological and Auerbachian figural approaches. A key element of this thinking was an understanding of time that allowed for the integration of the two traditions into a ‘grand narrative’ by means of which certain elements of native Scandinavian cultural traditions could be preserved. Our understanding of the function and reception of these stone monuments points toward the formation of a unique, albeit short-lived, Anglo-Scandinavian cultural identity.

Victoria Thompson

 

Heroes as Vehicles of Memory: Sigurd and Weland on the Sculpture of Viking Age England

 

This paper revisits the Sigurd and Weland sculpture of Yorkshire (Sherburn, Ripon, Bedale, Leeds, York) and Lancashire (Halton, Heysham) explored by Ellis Davidson (1942) and Lang (1976). These stone carvings are crucial for the understanding of the Viking diaspora since they show us that it was possible for some tenth-century people, in some contexts, to ignore the pagan/Christian clash and instead to choose heroic images shared by both traditions. (In the learned tradition, at least, the Anglo-Saxon peoples were very aware that they too were part of a Germanic diaspora). The paper explores the contexts of the Sigurd and Weland images (i.e. how they relate to the rest of the surviving monument) and the contexts of the monuments (i.e. what we know of the sites at which they occur). It considers the question of why these particular elements, the dragon-slaying and the escape by flight, should repeatedly have been incorporated into Anglo-Scandinavian sculpture and whether there is anything about them which makes them appropriate as commemorative vehicles. Finally it explores the symbolism of the smith and the birds (elements common to both stories), and argues that these stones represent a profound understanding and acceptance of the Germanic heroic tradition within the Viking Age Northumbrian Church.
Maps and memories
Zoe Devlin, University of York

Memories of the Viking homeland? Memory, myth and culture in the Anglo-Scandinavian view of the past.

The study of the Scandinavian settlement of Anglo-Saxon England has undergone radical changes in perspective in recent years, with focus shifting from the disruption of ecclesiastical and secular structures within the area of the Danelaw to the creation of a new and unique Anglo-Scandinavian culture and society. This Anglo-Scandinavian culture has been seen as incorporating aspects of both the Viking and Anglo-Saxon pasts in the creation of social identities. Memories of the Viking homeland are seen as providing a context for the establishment of networks of power within ninth- and tenth-century England. This is just one of many areas where the concept of memory has been applied to the study of the past. However, memory studies is an area that has been shown to suffer from a lack of clarity in both its theory and methodology. This paper will examine how the concept of memory might be defined and applied in relation to the evidence from Anglo-Scandinavian England. In particular, it will focus on how memory might be differentiated from other concepts that refer to attitudes to the past, such as myth, and from the related concept of culture, which is often interpreted as a bearer of social memory. In doing so, it will seek to understand the ways in which the past was central to the Anglo-Scandinavian world view.
Zanette Glørstad, University of Oslo

Homeland - Strange Land - New Land. Material and Theoretical Aspects of Defining Norse Identity in the Viking Age
The aim of the paper is to shed light on the development of self-ascribed, regional identities during the Viking Age, both in insular areas and the North Atlantic communities as well as in Scandinavia, and how material was manipulated and redefined in that process. It is argued that the mutual relationship between Scandinavia, especially Norway, and the western settlements was expressed in concepts of ‘homeland’ and ‘new land’, and that the dynamic between those two contributed to different uses and inclusions of Norse and insular artefacts. In the first part of the paper, a brief account of the relevant material is given, to establish the diversity of possible manipulations of Norse expressions around the Irish Sea. The second part of the paper deals more specifically with insular ringed pins and pennannular brooches, and their use and development in Ireland and Norway.

It is argued that not only could these be seen as an expression of colonial identity, but that the introduction of these objects to Norway shows how hybrid expression also found its way back to Scandinavia, where insular types of artefacts contributed to an awareness of a specific Norse identity. It is further suggested that these objects would have been seen as expressions of travelling as both a mythical and ritualized concept, embedded in social and political institutions.

Gísli Sigurðsson, University of Iceland

The Mental Map of Norway in the Icelandic Family Sagas

 

In this paper I will discuss the mental map of Norway as it is presented in the Icelandic Family Sagas. I have previously argued that the sagas’ mental map of the lands south and west of Greenland corresponds rather well with the general outlines of the east coast of Canada and perhaps even the northeastern corner of the United States. Similarly a mental map of the British Isles can be drawn, in particular of the lands settled by the Norsemen during the Viking Age. This I have explained as one of the social roles of oral storytelling about remote places and voyages to faraway lands, namely that stories inform the audience of the world’s geography, that is in which direction people can sail and which features can be expected to be outstanding to the seafarer’s eye when he comes up to previously unknown coasts. In order to advance this line of thought I now propose to analyse stories in Iceland about characters who are in or visit Norway: do these stories draw up or reflect a comprehensive mental map of the area and if so, could that map serve as a realistic background for the travels and movements described and thus be of informative value for those who have not visited this part of the world themselves? For this purpose it is irrelevant whether or not the stories reflect a profound knowledge of the historical reality in Norway, which narrative function the landscape may have or if supernatural phenomena (which belong to the world of fantasy in our thought) play a considerable role in the stories. The important question is if the stories can be regarded as an encyclopedic medium of traditional geographical knowledge about Norway - the ultimate homeland of many of the people in Iceland - in the minds of the Icelandic audience.

Kristel Zilmer, University of Tartu

Islands and interaction in the Icelandic Narrative Memory

This paper explores the concept of Viking diaspora with regard to the awareness of people who moved away from an ancestral homeland but still maintained a vibrant collective memory of their original travels and modes of interaction. Characterising Viking expansion in terms of diaspora-like processes, we analyse how the memories of such processes are manifested in the medieval Icelandic narrative tradition. 

The paper examines depictions of Viking Age mobility and interaction on the basis of the sagas of Icelanders and kings’ sagas. Whereas the sagas of Icelanders offer a picture of Viking interaction as incorporated into the Icelanders’ own tradition, kings’ sagas witness of an active interest towards events taking place in Scandinavia and its neighbourhood territories. All in all, the sources reflect a collective cultural memory that on the one hand acknowledges that the settlement of the country itself resulted from waves of migration, and on the other hand places emphasis upon the imagery concerning regular contacts between different zones of Viking activity. The paper focuses in particular upon the latter aspect in light of frequent travel schemes involving Scandinavian countries, as well as other areas on the North Sea and the Baltic Sea. 


More specifically, the paper is concerned with narrative imagery that involves interaction with islands. With the medieval Icelandic narratives themselves being cultivated in an island community, the evidence on their understandings of island communication is of particular interest – islands are by their nature border regions, facilitating and depending upon outward orientation. Special interest will be devoted to the islands in the Baltic Sea as depicted in the context of regional and inter-regional travel. The analysed data may be expected to illuminate certain characteristic aspects of preserved cultural memory regarding Viking Age interaction.
Pagan to Christian
Haki Antonsson, University of Bergen
The Perception of Paganism in the Earliest Lives of the Scandinavian Saints: A Comparative Perspective

This paper will examine the manner in which the pagan past is portrayed in the early hagiographical corpus on the Scandinavian saints. The texts that will be considered include Passio Kanuti Regis et Martyris (circa 1095), Ailnoth of Canterbury’s Gesta Swenomagni (early twelfth century), Passio Olavi (1170s or 80s), magister Robert’s Vita Sancti Magni (1170s), the Vita of St Knud Lavard (1170s or 80s), the Legend of St Sunniva (late twelfth century) and the Vita of St Erik of Sweden (in its present form dating from the late thirteenth century). Non-Scandinavian authors composed some of these texts and accordingly attention will be paid to how this may have affected the adopted perspective.

For comparative purposes I will refer to the hagiography composed in parts of the so-called European periphery (i.e. relatively recently converted lands) in the eleventh and twelfth centuries; the earliest Lives of: Wenceslas of Bohemia (d. 929), St Stephen of Hungary (d. 1038) and the Kievan Rus’ princely martyrs Boris and Gleb (d. 1015). My main focus will be on how the transition from paganism to Christianity is presented, as well as how the history of the peoples/countries/regions is placed within a Christian metanarrative.
Anne Pedersen, National Museum of Denmark, Copenhagen

Memory of the pagan past in early medieval Denmark
In recent years archaeological excavations have revealed numerous examples of monument reuse in the Viking Age. Burials were not only placed in ancient mounds but cemeteries were placed immediately next to such monuments, the mound serving as a focal point for the cemetery. Early medieval churches were also associated with ancient monuments, the most prominent example being the first church in Jelling. Olaf Olsen approached the question in his book Hørg, Hov og Kirke from 1965 but since then no survey of the Danish evidence has been attempted. Thus, the subject was not included in the Roskilde symposium 'Christianity in Denmark before 1050' in 2003. Nevertheless, new evidence has emerged that links a few Christian churches with ancient monuments and/or Viking cemeteries. A recent example excavated in 2004 is the site of Haldum in Jylland where a Viking Age cemetery touches upon the Medieval churchyard. The dating of old mounds near churches is a complex issue but not necessarily one that should hinder a discussion of the potential significance of the past in early medieval times.

Symbols and Fantasies
Karen Bek-Pedersen, University of Edinburgh

Ravens, Swans, Þiðrandi and Michael Scot

A number of kennings in skaldic poems seem to point towards a close association of ravens with swans in Old Norse perception, a feature which might find some explanation through valkyrjur as female creatures of the battlefield. The evidence, however, is slight and as it corresponds to a somewhat similar symbolism, which turns up in several stories that have a strongly Christian outlook, it can be difficult to determine how much of the raven-swan motif is genuinely heathen and how much might be due to Christian influence.

This paper will discuss the relevant skaldic kennings in the light of similar material found in sagas and medieval ballads, as well as Scottish folklore. It will also consider the symbolism apparently associated with ravens and swans in the heathen thought-world as well as how this may have changed with the increase and eventual take over of Christian ideas.
Carolyne Larrington, St John’s College, Oxford
A Viking in Shining Armour: Vikings and Chivalry in the fornaldarsögur
It has been a commonplace of recent discussion of fornaldarsögur as literary genre that many examples seem to show influence from the riddarasögur (see for example the forthcoming round-table discussion ‘Interrogating Genre in the Fornaldarsögur’ in the next volume of Viking and Medieval Scandinavia). It is easy enough of course to compare two different sub-types of the larger mode of romance, noting broad generic similarities such as quest-plots, aristocratic heroes, fantastic opponents, the winning of a bride and the acquisition of a kingdom or successful accession to a patrimony; previous scholars have indeed noted such shared features. This paper will argue that the influence from continental romance may go beyond the importation or adaptation of plot elements, and of the incorporation of romance loans into the vocabulary of the fornaldarsögur. It  suggests that, in its search for the equivalent to the continental knight, certain fornaldarsögur (likely among the earliest if the correlation between prosimetric form and an early date is correct) fundamentally rewrite the viking, both as hero and villain, in the image of the knight. Thus imported notions of chivalry are partly, and somewhat incoherently, assimilated to native models, producing a version of viking identity and activity which is strikingly at odds with the (arguably) more historicised view of vikings in the Íslendingasögur and the kings’ sagas. I will focus on the thirteenth-century notion of víkingalög, a social compact very similar to the chivalric codes of contemporary and later European romance, to which heroic vikings and their opponents subscribe. The paper will conclude that, as Torfi Tulinius and others have suggested, the fantasies of the fornaldarsögur speak to contemporary anxieties about Icelandic identity and its relationship to continental aristocratic norms in thirteenth-century Iceland: in particular a nostalgic belief that the ancestors of the lawless men of the Sturlungaöld were both chivalrous and law-abiding, adhering to the viking code and gaining honour, wealth and territory through trading as much as raiding.

Poster sessions
Julie Lund, University of Oslo

Crossing Waters
In South Scandinavia, Ireland and England, Scandinavian artefacts from the Viking Age have been deposited in wetlands. The places in the landscape where these actions occurred seem to be linked to the meanings of specific places in Old Norse cosmology. Key elements here are the meanings of streams and rivers, and especially bridges and fords. By combining archaeological material, landscape analysis and Old Norse written sources, the bridge can be identified as a threshold and a passage between the living and the dead in both pagan and Christian world views. It will be argued that the structuration of the landscape through depositions in Ireland and England was performed in order to transform the unfamiliar landscape into a place of home. This can be seen as a way of installing the memory of the cultural landscape from the old into the new home. Deposition of Scandinavian objects even took place at Irish crannogs – a type of structure which was unknown to the Scandinavians. This material opens up a discussion of the social identity of the depositing agents in relation to the concept of ‘hybrid identities’.

John Quanrud, University of Nottingham

The ‘Capture of the Danelaw’ 911-920:A New Paradigm?

In a panegyric from the Anglo-Saxon Chronicle for the year 942 we learn that the Danes of the Five Boroughs had ‘for a long time’ been oppressed by their Norwegian overlords. The question of ethnicity and its role in the relationship between Danes and Norwegians has been a matter of debate but, in this instance at least, it appears religion was the more decisive factor, for the text makes it clear that Christian Danes had been ‘constrained by force in the fetters of the heathens’, until King Edmund arrived and ‘liberated’ them. History is full of examples of religion as an effective tool in the hands of skillful leaders seeking to unify their subjects, and the imposing pagan burials from the Isle of Man and northwest England, on the one hand, and the explicit Christian symbolism of the coinage of York, on the other, go far to support the view presented by the 942 text. I believe that research from numismatics, archaeology, and stone sculpture studies not only verifies the central role of religion in the politics of the tenth century, but when viewed in combination with the written sources also reveals a totally new paradigm for the ‘reconquest’ of the Danelaw and resolves many of the apparent conflicts in the evidence. Such an integrated approach, I will argue, reveals that it was not the Danes who were subjected to English aggression in the second decade of the tenth century, but that in c. 911 the pagan Hiberno-Norse under the leadership of the kings of Clan Ivarr overran the Danelaw and drove out the Danish overlords region by region, usurping their authority. Edward’s subsequent ‘capture’ of Danish lands, therefore, was not, as is commonly understood, to bring the Danelaw under English rule, but to rout the pagan Hiberno-Norse and restore the Christian Danes to power – an aim in which he he was only partially successful, as the years following the ‘submission’ at Bakewell in 920 reveal.
